叔本华 (Authur Schopenhauer),1788年2月22日生。被称为“悲观主义哲学家”。他是黑格尔绝对唯心主义的反对者、新的“生命”哲学的先驱者。对人间的苦难甚为敏感，因而他的人生观带有强烈的悲观主义倾向。致力于哲学家柏拉图和康德著作的研究、蔑视费希特、谢林和黑格尔。他的一生并不得志，在去世前几年获得声誉以前，一直过着隐居生活。
叔本华于1819年发表重要著作《意志和表象的世界》，分为四册，其中包括：认识论、自然哲学、美学和伦理学。这部书标志了叔本华思想发展的顶点。尽管他因受到同代人的冷遇而感到失望，但他坚信真理的最后胜利。他认为，“真理是可以等到的，因为它长久存在”。经过了19年的“无声的愤慨”之后，他在1836年发表了短篇论文《论自然界中的意志》。叔本华这篇文章灵巧地运用了迅速发展的自然科学中的疑问和发现来维护他关于意志的学说。在前言中他公开地对“骗子”黑格尔及其帮派予以沉重的抨击。然而直到1853年之后，叔本华的哲学才为世界所重视。1860年9月21日病逝。

主要著作：

1813年 Über die vierfache Wurzel des Satzes vom zureichenden Grunde《论充足理由律的四重根》
1816年 Über das Sehen und die Farben，《论视觉和颜色》

1819年 Die Welt als Wille und Vorstellung，《作为意志和表象的世界》

1836年 Über den Willen in der Natur，《论自然意志》

1839年 Über die Freiheit des menschlichen Willens，《论意志的自由》

1840年 Über die Grundlage der Moral，《论道德的基础》

1851年 Parerga und Paralipomena，《附录与补遗》

Arthur Schopenhauer (1788-1860)
Certainly one of the greatest philosophers of the 19th century, Schopenhauer seems to have had more impact on literature (e.g. Thomas Mann) and on people in general than on academic philosophy. Perhaps that is because, first, he wrote very well, simply and intelligibly (unusual, we might say, for a German philosopher, and unusual now for any philosopher), second, he was the first Western philosopher to have access to translations of philosophical material from India, both Vedic and Buddhist, by which he was profoundly affected, to the great interest of many, and, third, his concerns were with the dilemmas and tragedies, in a religious or existential sense, of real life, not just with abstract philosophical problems. As Jung said: 
He was the first to speak of the suffering of the world, which visibly and glaringly surrounds us, and of confusion, passion, evil -- all those things which the [other philosophers] hardly seemed to notice and always tried to resolve into all-embracing harmony and comprehensiblility. Here at last was a philosopher who had the courage to see that all was not for the best in the fundaments of the universe.
[Memories, Dreams, Reflections, Vintage Books, 1961, p. 69]
Philosophers upon whom Schopenhauer did have a strong effect, like Nietzsche and even Wittgenstein, nevertheless could not put him to good use since they did not accept his moral, aesthetic, and religious realism. Schopenhauer is all but unique in intellectual history for being both an atheist and sympathetic to Christianity. Schopenhauer's system, indeed, will not make any sense except in the context of Kant's metaphysics. For the purposes of the Proceedings of the Friesian School, Schopenhauer may be said to have made three great contributions to the Kantian tradition, which supplement the contemporary contributions of Fries:

1. He retained Kant's notion of the thing-in-itself but recognized that it could not exist as a separate order of "real" objects over and above the phenomenal objects of experience. Hence Schopenhauer's careful use of the singular rather than the plural when referring to the "thing-in-itself." Kant left his "Copernican Revolution" incomplete by describing the ordinary objects of experience as phenomena while leaving the impression that in an absolute sense they were only subjective, with things-in-themselves as the "real" objects. Schopenhauer favorably compares Kant to Berkeley, even though both Kant and Schopenhauer reject a true "subjective idealism" in which objects exist in no way apart from consciousness. Schopenhauer's point was that, like Berkeley, phenomena are all there are when it comes to objects as objects. What stands over and above objects is something else. For Berkeley that was only God. For Schopenhauer it was the Will as thing-in-itself. 

2. Schopenhauer abolished Kant's machinery of synthesis through the pure concepts of the understanding, substituting his fourfold "Principle of Sufficient Reason." This misses much of the point of Kant's argument in the First Edition Transcendental Deduction and would not count as an advance on Kant if it did not also abolish the mistaken idea in Kant that Reason, as he conceived it, could produce out of the mere formalism of logic a substantive content to morality, aesthetics, etc. Schopenhauer does not have a very good substitute when it comes to morality (as do Fries and Nelson), but he does in aesthetics, which leads to, 

3. Schopenhauer's strong sense of aesthetic value, to which he gives an intuitive, perceptual, and Platonic cast in his theory of Ideas. Schopenhauer gave aesthetics and beauty a central place in his thought such as few other philosophers have done. His aesthetic realism is a great advance over Kant's moralistic denial of an objective foundation for aesthetic reality. Beyond that lies a realistic appreciation of many religious phenomena that is superior to Kant and conformable to insights that will later be found in Otto and Jung. Schopenhauer could take religion seriously in ways that others could not because of his pessimistic rejection of the value of life. This, indeed, embodies its own distortions, but it is a welcome corrective, as Jung noted, to the shallow optimism of most other philosophers. And it does faithfully highlight the world-denying trend of important religions like Christianity, Hinduism, Jainism, and Buddhism, which must be addressed by any responsible philosophy of religion. 

Schopenhauer's metaphysics, as stated in his classic The World as Will and Representation (Die Welt als Wille und Vorstellung, 1818, 1844, 1859 -- E.F.J. Payne's English translation, Dover Publications, 1966), is structured through a small set of dichotomous divisions, displayed and color coded in the following table. Schopenhauer prided himself on the simplicity of this in comparison to Kant, whose system he compared to a Gothic cathedral. Hegel's metaphysics, which produced a potentially infinite elaboration of Kant's threefold structures, Schopenhauer regarded as, of course, nonsense. 


















